00 Robert Candlish - "The Atonement"
"The Atonement" (1861)
By Robert Candlish
This is a short 3 chapter work on the Atonement.
Chapter One - The Question Viewed in its Relation to Human Systems and Methods of Scriptural Proof
Chapter Two - The Westminster Standards and the Relation Between Atonement and Faith.
Chapter Three - Method of Scriptural Proof, Classification of Texts Usually Alleged Against the Calvinistic Doctrine
01 Chapter One - The Question Viewed in its Relation to Human Systems and Methods of Scriptural Proof
THE ATONEMENT; ITS EFFICACY AND EXTENT. 
PART I. THE QUESTION - VIEWED IN ITS RELATION TO HUMAN SYSTEMS AND THE METHOD OF SCRIPTURAL PROOF.
CHAPTER I. THE FORMULARIES OF THE REFORMATION AS DISTINGUISHED, IN REGARD TO THIS SUBJECT, FROM THOSE OF THE PATRISTIC CHURCH.
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THE question, or set of questions, with which this treatise is occupied belongs, in an especial manner, belongs, in an especial manner, to the theology of the Reformation, as it is embodied in the symbolic books and academic systems of the sixteenth, and more particularly the seventeenth century.
The truth as it is in Jesus is doubtless essentially the same everywhere and always; and the apprehension of it, for salvation, by those to whom it is presented, must everywhere and always be in substance the same act or process. Christ crucifed, and faith appropriating Christ crucified, are the unchanging conditions of the spiritual life; the outer or objective power, and the inner or subjective principle, uniting to effect what that formula expresses, - " Christ living in me" (Gal_2:20). But while thus far Christianity, whether doctrinally or practically considered, is identical in all ages, there is room for diversity in respect of the manner, more or less explicit and articulate, in which its several parts or elements may be developed, recognised, and expressed. Circumstances may cause a greater stress to be laid on certain of its doctrinal aspects, or of its practical applications, at one period than at another; and different habits of mental discipline, as well as different kinds of moral training and experience, may occasion, even where there is real agreement, considerable variety of exposition.
The objective doctrine of the atonement made by Christ, and the corresponding subjective doctrine of belief in that atonement, are, as I think, instances in point. For I am persuaded that such speculations and inquiries as have in modern times gathered round these doctrines can scarcely be understood, or intelligibly dealt with, unless care be taken to keep in view the general character and tendency of the theological era which to a large extent they represent. It is for this reason that I begin, in the outset of my argument, with what in fact originated the train of thought which led to my writing on the subject at all ; - a brief general notice, that is to say, of a certain contrast that may be observed between the formularies of the post-Reformation Church and those of earlier date; and a more particular explanation of the importance which came in consequence to be attached to the precise adjustment and balancing of verbal saements - in a somewhat more evangelical and more spiritual line, however, than that in which the Fathers used to cultivate the art so skilfully. The subject is interesting in itself, as well as it's bearing upon the forms which modern controversies on the Atonement and on Faith have assumed; on which account I hesitate all the less in making some cursory consideration of it commencement or starting-point of the discussion upon which I am entering relative to these great matters.
I have to observe then generally, in the first place, that an important distinction may be noticed between the Patristic and the Reformation formuelaries, as regards the circumstances in which they prepared, and the corresponding character which they came to assume respectively.
And secondly, and more particularly, I have to point out the influence of this distinction, as tending to give a particular turn and direction, in modern times, to the orthodox or doctrinal manner of viewing the atonement, in connection with that evangelical or practical faith of which it is the object. To these topics I devote the first two chapters of this first part of my treatise, as preliminary to the discussion of the method of Scriptural proof.
Of the creeds and confessions current before the Reformation, it may be said in a general view, that they were drawn up while the Church was on her way to the priestly altar, the monkish cell, and the scholastic den. She was on her way out of all the three when the Reformation Formularies were prepared. Religion was becoming ritual and ascetic; theology subtile, speculative, and mystical; when the Apostles Creed passed into the Nicene form, and that again effloresced into the Athanasian. Even the Apostles Creed itself, simple and sublime as it is, may be held in some measure chargeable with a fault, or defect, which afterwards became more conspicuous. It is chiefly, if not exclusively, occupied with the accomplishment of redemption; it says little or nothing about its application. The person and work of Christ, as the Redeemer, are the prominent topics. The Holy Ghost is merely named; his office as the author of regeneration, faith and holiness, is not so much as mentioned; of course, therefore, those inward movements and changes which he effects in the redeemed soul are altogether omitted. For this apparent imperfection, the concise brevity of the document may be pleaded as a reason; and it may be urged, in addition, that even on the subject of the Redeemer's person and work its statements are very meagre. That is true. Still the beginning of that tendency which was soon more fully developed is to be noticed; the tendency, I mean, to exercise and exhaust the intellect of the Church in the minute analysis of such mysteries as the Trinity and the Incarnation; to the neglect, comparatively, of those views of saving grace which, being more within the range of human experience, appeal not to the intellect only, but to the heart as well.
Several causes might be pointed out as contributing to foster this tendency. Abstract speculations about the manner of the Supreme Being's essential and eternal existence, as well as about the sense and mode in which divinity and humanity may become one, were but too congenial to the mixed Grecian and Oriental philosophy then in vogue, and found an apt and ready instrument of logical and metaphysical debate in almost endlessly plastic language in which they were embodied. Hence arose the interminable array of subtle heresies which forced upon the orthodox an increasing minuteness of definition from age to age; successive councils being obliged meet the ever-shifting forms of error with new guards and fences, - new adjustments of words and syllables, and even of letters, fitted to stop each small and narrow gap at which an unscrupulous, hair-splitting ingenuity of sophistry might strive to enter in.
It is not therefore to be imputed as a fault to the Nicene Fathers, or to the followers of Athanasius, that the creeds which they sanctioned set forth the mysteries of the Trinity, and the union of the two natures in one person, with a prolixity of exact and carefully balanced statement, from which we are apt now to recoi 50:- scarcely understanding even the phraseology or terminology employed. On the contrary, it is to be regarded as, upon the whole, matter of thankfulness, that, at the risk of being charged with prying too presumptuously into things too high for them, men of competent learning, and sufficiently skilled in the philosophic gladiatorship of their day, were led by the keen fencing of adversaries to intrench in a fortress at all points so unassailable, the fundamental verities of the Christian faith.
At the same time the remark holds true that, while rendering this service to doctrinal Christianity, they were far less at home in its experimental departments. It may have been their misfortune, as much as, or more titan, their fault. But certainly the Church which they were guiding so truly among the quicksands of Arian and semi-Arian subtlety, and anchoring so firmly on the "great mystery of godliness, God manifest in the flesh" (1Ti_3:16), was fast losing hold, in another direction, of the living spirit of the gospel of Christ. In fact, the growing minuteness of scholastic speculation in the transcendental region of essences, human and divine, simply kept pace a growing ignorance of divine grace in the practical region of Christian experience and the Christian Walk.. Here, ritualism and asceticism divided the feld between them ; - ritualism for the vulgar, ascetism for the initiated ; - ritualism for the body of the baptized, whom it was the business of priestcraft to amuse, to overawe to soothe, to manage, by a system of imposing ceremony and convenient routine; and asceticism, again, for more earnest souls, for whom, if they be managed, something more real than the of ordinary formality must be found. Be- the two, the gospel of free grace, giving mnce of a present, gratuitous, and complete salvation; and the new birth of the soul in the believing of that gospel; were thrust out of the scheme of practical religion. Regeneration and Justification, in the evangelical sense of these terms, were set aside, in favour of the sacramental virtue of the Font and the Altar, the discipline of penance and the mediatorship of the Virgin and the Saints. They find no place, therefore, in the Creeds; which, after going into the nicest details respecting the Trinity, the Incarnation, and the hypostatical union of the two natures in the one person of Christ, leave almost untouched the entire field of the sinner's personal history, in his being turned from sin to the living God, and fitted for glorifying and enjoying him for ever.
Hence these high mysteries are presented in an academic, theoretical form, almost as if they were algebraic signs or expressions, to be adroitly shifted and sorted upon the scholastic board, but with abstractly. little or no reference to the actual business of the spiritual life. It must ever be so, when they are handled in this abstract way. The distinction of persons in the Godhead is a truth which comes home to the heart, when it is viewed ill theology, as it is set forth in Scripture, not theoretically, in itself, but practically, in its bearing upon the change which a man must personally undergo, if he is to be renewed, sanctified, and saved. Then the love of the Father, the righteousness and grace of the incarnate Son, and the indwelling power and fellowship of the Spirit, are felt to be not notions, but facts; - facts, too, that may be matter of human experience as well as of divine discovery. Otherwise it is only the skeleton of divinity that is exhibited, to be dissected and analyzed; without the flesh and blood, - and above all, without the warm breath of life, - which it must have if it is to be embraced.
I might refer, in proof and illustration of this remark, to the Anglican Theology of the last century, and to the manner in which the doctrine of the Trinity, with its dependent truths, was discussed by its ablest defenders, at a time when confessedly salvation by grace alone was not the common theme of the pulpits of our land. With our grateful admiration of those giants in learning and logi 100:- such as Bishop Horsley and others - whose vindication of the faith will never become obsolete, we cannot but be sensible of a certain hard, dry, formal and technical aspect or character imparted to their treatment of the whole subject. The incomprehensible sublimities of heaven were so subjected to the manipulation of the limited human understanding, - that, too, irrespectively of their practical bearing on the wants and woes of earth, - as to be repulsive, in certain quarters, rather than attractive; and, in fact, without excusing, we perhaps thus explain, the difficulty which sensitive minds felt in assenting to those of Trinitarian definition which might seem adapted rather to the subtleties of doubtful books in the schools, than to the anxieties and exigencies of the divine life in the soul. At all events, the analogy now suggested is instructive. And it is fitted, I think, to confirm the truth of the representation which I have been giving of the circumstances in which the Church formularies that arose out of the controversies of the early centuries were compiled; the influences to which the compilers of them were exposed; and the character which, in consequence, they have impressed upon them, - especially in what may be called the latest edition of them, - that which bears the justly honoured name of Athanasius.
The Reformation formularies originated in the life, rather than in the teaching, of Luther. His conversion may be said to be their type and model, as well as their source and parent. They are the issue of it. Joining hands with the Fathers, through Augustine, and with the Apostles, through Paul, he did for theology what Socrates boasted to have done for philosophy ; - he brought heavenly into contact with earthly things. The whole movement with which he was associated was eminently spiritual and practical. It was cast in the mould of our Lord's conversation with Nicodemus, as the principle of that conversation is explained by our Lord himself: "If I have told you earthly things, and ye believe not, how shall ye believe if I tell you of heavenly things?" (Joh_3:12.) The earthly things, - the facts or doctrines connected with the new birth, its necessity, its nature, and its cause, - however they may be discovered or revealed, are yet such as, when discovered or revealed, fall within the range and cognizance of human thought, and touch a chord in the deepest feelings of human nature. The soul, awakened to reflection upon itself and upon its Maker, recognises, as if instinctively, the solemn truth, that nothing short of a new creative energy or impulse on the part of its Maker, can restore the right relation in which it should stand to him, and re-eablish harmony where otherwise hopeless discord must ever continue to reign.
To a spirit thus convinced, the heavenly things - the facts or of redemption, the love of the Father in and of his Son, and the power that there is to heal in the lifting up of the eyes to Him of whom the Serpent lifted up in the wilderness was the type - come home as not inanimate and abstract speculations in divinity, but living realities bringing life to humanity. The whole plan of salvation now assumes a practical and, if one may say so, a personal character. It is not a theory about God. It is God himself interposing to meet the miserable case of man. There is still, indeed, a need of definitions and propositions, in setting it forth systematically and defending it against the subtilties of error. These, however, are now framed with a far more direct reference than before to the great and urgent business of the sinner's salvation. What God is in himself, and God does out of himself, are considered as questions immediately affecting the lapsed state and possible recovery of the human family; and the particulars of the change effected in and upon the individual man when he is saved, as well as the acts bearing more on or habits of the life to which called, form the main substance of the dogmatic articles in which the truth is henceforth to be embodied.
I am persuaded that a minute comparison of the Reformed Confessions with one another, and with the older Creeds, will fully verify the represention which I have been giving. And the explanation, I am persuaded also, is to be found in the position occupied by the Reformers when they burst the bands of servile subjection to man, and came forth in the liberty with which Christ makes his people free. Religion was then making her escape out of the school, the cloister, and the confessional; and she was making her escape - as her great champion made his escape - not easily and lightly, but through a painful and protracted exercise of soul, amid sin's darkest terrors and the most desperate struggles of the awakened conscience When she began, after the joy of her first direct dealing with the free grace and full salvation of what we may almost call a re-discovered gospel, to realize herself - to ascertain and gather up, as by a sort of reflex or reflective process of faith, the attainments and results of her first love, - it was natural, and indeed unavoidable, that she should give prominence to those views of the origin, accomplishment, and application of redemption, which touch the region of the practical and experimental. Hence the compilers of her formularies, while they entered thoroughly into the labours of their predecessors, and adopted implicitly the Patristic modes of thought and on such subjects as the Trinity and the Incarnation, - thus rendering due homage to the orthodoxy of former generations, - assigned comparatively little space to these mysteries, and dwelt far more largely on those doctrines of saving grace which the earlier creeds scarcely noticed. The Atonement, as the method of reconciliation between God and man, was considered more than before in its connection with the divine purpose appointing it, and the divine power rendering it effectual. Redemption was viewed, not merely as a sort of general influence from above, telling on mankind collectively and universally; but as a specific plan, contemplating and securing the highest good of "such as should be saved."
The sovereignty of God, carrying out his eternal decree, in the person and work of Christ, and in the personal work of the Spirit, was the ruling and guiding idea. The rise and progress of evangelical faith, penitence, and love, in the soul of man, - the dealings of God with the individual sinner, and the dealings of the individual believer with God, - formed in large measure the substance of the theology taught in the divinity halls, and defined in the symbolic books, of the Protestant Churches; and gave a distinctive turn to the questions and controversies which arose among them. These, indeed, were almost as apt as the discussions of the early centuries, to degenerate into hard and dry logomachy, or word-fighting. Accordingly, as the first fresh evangelical life of the Reformation times decayed, and barren orthodoxy to a large extent took its place in the pulpit and in the chair, a certain cold and callous familiarity in handling the counsels of God and the destinies of men began to prevai 50:- as if it had been upon a dead body that the analyst's knife was ruthlessly operating ; - and this may have contributed to bring the system which took shape in the hands of Calvin into disrepute with sensitive or fastidious minds, acquainted with it only in its hard, dogmatic, logical form, after Calvin's spirit had gone out of it. But the system was in its prime of spiritual life and power when the freshness of nearly all the Reformation Confessions and Catechisms were fashioned in accordance with it. The Westminster Standards, in particular, which were about the last of these compositions, were the product of an agitation as instinct with practical earnestness as it was skilful in controversy and profound in learning. They were elaborated, moreover, in an Assembly in which all the various shades of evangelical opinion were represented, and in which the utmost pains were taken to avoid extreme statements; while the relative bearings of divine revelation and human consciousness were, if not with the formality and ostentation which modern science might desire, yet in fact so carefully weighed and balanced, as to impart a singularly temperate and practical tone to the Calvinism of the ceed which it ultimately sanctioned. This all intelligent students of the Westminster Formularies will acknowledge to be one of their most marked characteristics. It is, indeed, the feature has fitted them for popular use, as well as being the test and the testimony of a Church's profession; so that they may profitably be read for personal edification, as well as erected into public ecclesiastical bulwark of the truth. Of especially, as of the Reformed Confessions generally, it may be truly said that they teach divinity in its application to humanity. The "heavenly" mysteries of the Atonement and of Election are brought into contact with what we venture to call the "earthly" mysteries of conversion and justification, - repentance, faith, and holiness; and all throughout, these heavenly and earthly things are viewed, not with a vague reference to mankind at large, but with a special reference to individuals, as one by one they are to lost or saved.
It is not wonderful that out of this way of handling the doctrines of grace, there should arise questions touching the transcendental problems of to the Atonement and free will, such as cannot but occasion doubt and difficulty and embarrassment in defining these doctrines separately, and still more in adjusting them harmoniously together. Inquiries into the exact nature and extent of the Atonement, and into the nature, office, and warrant of faith, - deep-searching as they must necessarily be, and on that account distasteful to those who will accept nothing but what is on the surface, - may thus be seen to be inevitable. And thoughtful minds may learn to be more and more reconciled to the prosecution of such inquiries, in proportion as they come practically nearer the stand-point, or point of view, from which - instead of a yoke laying all individual life prostrate at the feet of a general crushing tyranny over the thoughts and feelings of mankind - the emancipated soul welcomed the gospel of the sovereign and free grace of God, as a proclamation to each and every one of the children of men, that "whosoever shall call on the name of the Lord shall be saved" (Act_2:21); in terms of the Lord's own comprehensive saying - " All that the Father giveth me shall come to me; and him that cometh to me I will in no wise cast out" (Joh. 6:87).
02 Chapter Two - The Westminster Standards and the Relation Between Atonement and Faith.
CHAPTER II. THE WESTMINSTER STANDARDS
- RELATION BETWEEN THE ATONE MENT AND FAITH - THE SOVEREIGNTY OF GOD.
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THE design of this second preliminary chapter will be best accomplished, as I think, and the point of view in which the subject of the atonement and faith is considered in the present treatise will be best indicated, if I begin with some remarks on the alleged complexity of modern creeds. This is often urged as an objection to these creeds, and the especially to the Westnnnster Standards, with reference to the important object of Christian union. The acknowledged harmony of the Reformed Confessions among themselves, is undoubtedly a fact highly favourable to that object. But it is said there is, on the other hand, an unfavourable characteristic common to them all, and at least as marked in those of Westminster as in any others. They are long, prolix, and minute. And this is carried, as it is argued, to such an extreme as to present a serious obstacle to what in these days is felt to be so desirable, - the merging of minor differences in the great essential truths which make all believers one in Christ. I am far from thinking that nothing may or ought to be attempted in the direction of simplifying and shortening the Church formularies now in use. But the attempt their must always be a difficult and delicate one; and shortened it should never be contemplated without a most reverential and scrupulous regard to the spirit of the Reformation revival which originated them, - nor without an anxious study of the mutual bearings and relations of the parts of the evangelical system among themselves, as well as of the consistency of the system as a whole. In this view, the observations which follow seem to me to be practically of very considerable importance.
The use of human standards generally is alleged to be unfavourable to Christian unity, inasmuch as they embrace so wide a field, and contain such minute statements of doctrine, that it is impossible to expect a hearty and unanimous concurrence in so many various particulars on the part of all true believers. A sufficient answer to the objection may be found, I think, in the consideration that these standards are intended to shut out error; and that in proportion to the consistency Unity of and harmony of the truth of God, is the all-pervading subtlety of the error of Satan. The truth of God is perfectly harmonious, and is one complete whole; all the parts of it fit into one another, and are mutually dependent upon each other. And as this edifice, thus reared by God, is complete and compact in all its parts, so the subtle influence of Satan is often applied to the undermining of one part of the building, in the knowledge that if he succeed in that, he can scarcely fail to effect the destruction of all the rest.
I might illustrate this policy of the adversary A little by showing how error, in what at first sight may appear an unimportant detail of Christian theology, affects the whole system, and essentially mars the entire scope and spirit of the gospel. It may seem, for instance, that the discussion regarding the precise nature of saving faith is a comparatively unimportant one, - that it is a discussion on which Christian men may afford to differ; and yet an error on this point might easily he shown to affect the doctrines of the Divine sovereignty, - of human depravity, - of the extent and nature of the atonement, and of justification by faith alone. I might show, for example, that those who make justifying faith to consist in the belief of the fact that they are themselves pardoned and accepted, and who maintain, consequently, that in order to his being justified, a man must believe that Christ died personally for him as an individua 50:- are, in consistency, compelled to adopt a mode of statemeat in regard to the bearing of Christ’s death upon all men indiscriminately, and particularly upon the lost, which strikes at the root of the very idea of personal substitution altogether ; making it difficult, if not impossible, to hold that Christ actually suffered in the very room and stead of the guilty. According to such a definition or explanation of faith as is given in the Shorter Catechism, in which it is described as “a saving grace, whereby we receive and rest upon Jesus Christ alone for salvation, as he is offered to us in the gospel,” it is unnecessary to define the precise relation which the death of Christ has to mankind universally, and its precise bearing on the condition of the finally impenitent and the lost.
For it must be admitted, I apprehend and maintain, that the death of Christ has a certain reference to all men universally; - such a reference as to impose upon all men universally the obligation to hear and to believe. The offer of salvation through the death of Christ is made, in the gospel, to all men universally. It is an offer most earnest and sincere, as well as most gracious and free on the part of God. But it could scarcely be so, without there being some sort of relation between the death of Christ and every man, even of those that ultimately perish, who is invited, on the credit and warrant of it, to. receive the salvation offered. What may be the nature of that relation - what may be the precise bearing of Christ’s death on every individual, even of the lost, I presume not to define. My position is - that it is unnecessary to define it. For I do not ask the sinner to believe in the precise definition of that relation respecting himself. Even if the sinner could put into articulate language his theory of the exact bearing of the death of Christ on himself, he would still be an unreconciled sinner, unless he complied with the proposal of reconciliation founded upon it, in terms of the gospel call and gospel assurance, indicated by the apostle: “Now then we are ambassadors for Christ, as though God did beseech you by us: we pray you in Christ’s stead, be ye reconciled to God. For he hath made him to be sin for us, who knew no sin ; that we might be made the righteousness of God in him” (2Co_5:20-21).
Such a view of justifying aud saving faith relieves and exempts those who hold it from the necessity of prying too curiously into the relation between Christ’s death and impenitent and unbelieving sinners, to whom God has made a free, unconditional, and honest offer of the blessing of reconciliation. For if we hold that faith is the actual personal closing with God’s free and unconditional gift, on the part of the individual sinner, we are not required to state, in the form of a categorical proposition, what is the precise relation between the death of Christ and all mankind. And so we are left free to maintain, that while, in some way unknown to us, - the effect of which, however, is well known, namely, that it lays the foundation for the free offer in the gospel of salvation universally to all men, - Christ’s death has a bearing on the condition even of the impenitent and lost; yet, in the strict and proper sense, he was really, truly, and personally, a substitute in the room of the elect, and in the room of the elect only.
On the other hand, if I hold the doctrine that faith is the belief of a certain fact concerning Christ’s death and my interest in it, - that it is the mere belief of a certain definite proposition, such as that Christ died for me, - I am compelled to make out a proposition concerning Christ’s death which shall hold true equally of believers and unbelievers, the reprobate and the saved; which proposition I am to believe, simply as a matter of fact, necessarily true in itself, whether I believe it or not. But how is this to be done? I am to believe that Christ died for me. Then, I must believe that in a sense which shall be true independently of my belief, - in a sense, therefore, which shall be equally true of me whether I am saved or lost. Does not. this compel me to make Christ’s dying for me, though I should be one of the chosen, amount really to nothing more than what is implied in his dying for the finally reprobate? Accordingly, it is to be observed, that those who take this view of saving faith carefully avoid the use of any language respecting the atonement which would involve the notion of personal substitution. They do not like to speak of Christ being put actually in the room of sinners, considered as personally liable to wrath. They use a of the idea variety of abstract and impersonal phrases - such as, Christ’s dying for sin - his death being a scheme for removing obstacles to pardon, or for manifesting God’s character and vindicating his government, - with other expressions, all studiously general and indefinite, and evading the distinct and articulate statement of Christ having died as a substitute in the actual room and stead of guilty sinners themselves.
The illustration now suggested of the intertwining, or interlacing, as it were, of the several parts of the one divine system of truth, might be extended ; and it might be shown how the scheme of the sovereign mercy of God - the entire, radical, and helpless corruption of human nature - the utter impotency of man’s wi 50:50:- the perfection of God’s righteousness - the freeness of God’s grace - the simplicity and child-like nature of a holy walk - how all these things are intimately associated together, so that unsoundness in one runs through all. In fact, it may be said of every error, that, if traced to its ultimate source, it will be found to take its rise in a denial of the doctrine which is the leading characteristic of the Westminster Standards - the doctrine of the absolute sovereignty of God.
For it is unquestionably this doctrine of the absolute sovereignty of God that in the Westminster, as in the other Reformed and Calvinistic Confessions, rules in every part, and gives consistent unity to the whole. It is not, however, as an abstract and speculative notion about God, the result of a lofty attempt to sit, as it were, behind his throne, and scan beforehand (a priori) his eternal plan of government, that this doctrine is thus exalted to pre-eminence; but rather as a truth of practical application, gathered (aposteriori) out of those personal dealings of God with mankind generally, and with individual men, of which it is the one ultimate solution or rationale ; suggesting the law or principle common to all of them, and therefore fitted to silence, if not to satisfy, all who reverently accept the divine teaching. It is not as gratifying a theoretical inquisitiveness that it is put forward, but as meeting practically a real case of need. The question, How is God to treat the guilty? - as an urgent anxiety of the conscience, and not merely a curious speculation of the intellect, - must be ever kept in view, as that which originates the Evangelical theology, and is in fact its starting point, whatever may be the systematic arrangement adopted in its symbolic books. It is this very circumstance, indeed, that distinguishes the theological school which I have ventured thus to designate by the term Evangelical, from what may be called the Scholastic or the Orthodox ; whereas this last, as it might seem, has for its theme chiefly the nature of the Supreme Being and his providence, considered as a sort of theorem to be demonstrated, the other aims from the first, and all throughout, at some tolerable working out of the problem of man’s necessity, and the way in which God proposes to deal with it. Sin, as the transgression of law, - and that not a law of nature merely, whether physical or spiritual, or both, but a law of government, the authoritative, commanding will of a holy and righteous Ruler ; - sin, as an offence or crime to be penally visited in terms of law ; - criminality, guilt, demerit, blameworthiness ; - judicial condemnation and wrath ; - judgment, punishment, vengeance or retribution; - these ideas, together with the sense of personal degradation and pollution, and of the unloveliness as well as the unrighteousness of a godless and selfish spirit, enter deeply into the foundation on which the evangelical divinity rests.
It is in the light of these ideas that two allimportant inquiries, in particular, present themselves for consideration ; the one, as to what God has done and does; the other, as to what man has to do. On the one hand, the atonement, with the sort of treatment of us on the part of God for which it makes provision; and on the other hand, faith, or the response on our part ~ which God’s movement toward us calls for; must ~ be viewed as bearing upon what consciousness and Scripture alike attest to be the realities of the sinner’s position before God. So viewed, they cannot be slurred over or disposed of under any vague generality of expression - any broad, undistiriguishing formula - setting forth, for example, some undefined universal expression or exercise of God’s holy love, and some undefined universal regeneration of humanity, as if that were all the grace and salvation presented in Christ to the acceptance of sinful men. Somewhat more of its nature, definition, even in detail, is craved. I desire to know, if it please God in his word to reveal it, as I rejoice to find that it has pleased him to reveal it, what it is that the atonement really does for such a one as I am - a sinner in the sight of the Holy God - a criminal at the bar of the Righteous Judge? Is it a real judicial transaction, in -which an infinitely sufficient Substitute really and actually takes the place of the breakers of God’s law, and consents, in their stead, to fulfil the obligations which they have failed, and must ever fail, to fulfil; and to suffer in his own person the penalty of their disobedience, taking upon himself their responsibilities, having their guilt reckoned to his account, and submitting to be so dealt with, in the character and capacity of their representative, as to meet that necessity of punishment which otherwise must have entailed upon them retribution without redress or remedy?
Is that the sort of atonement which a gracious God and Father has provided, in the voluntary incarnation, life, and death of his only-begotten and well-beloved Son, for his children who, like me, have rebelled against him? Certainly, I feel at once that it is such as to meet my case. But I soon perceive, also, that if that, or anything like that, is a true representation of its nature, the question of its extent is necessarily forced upon me. I cannot help myself. Whether I will or not, I must come up to and face that question, if my notion of the atonement is thus articulate and unequivocal; - as I now see it must be if it is to satisfy either God’s justice or the sinner’s conscious need, The substitution of the Son of God, in the sense and for the purpose now defined - is it for all men? And if not for all men, then how is it determined for whom it is? Then again, if it shall appear, as I apprehend it must appear, upon reflection, that the very fact of such a substitution precludes the idea of its being designed for any whom it does not save, there are other pressing practical questions which force themselves upon me. How am I, in ignorance of its destination, with no means of discovering or even guessing who they are for whom the Surety and Substitute made atonement, - to arrive at anything like a satisfactory persuasion that I may rely on his having made atonement for me? How am I to regard that universal offer of a free and full salvation, based upon the atonement, which is so unreservedly and earnestly announced in the Gospel? And how am I, on the sole warrant of that universal offer, and with no pointing of it personally to me, to be emboldened, nevertheless, to appropriate the salvation as really mine? Still further, yet another question may occur to perplex me.
The sense of my own helpless incapacity and distaste for anything like spiritual life - the feeling of that evil heart of unbelief in me that is ever departing from the living God - may incline me to welcome the thought of a divine agency being put forth to produce in me that state of mind, whatever it may be, which insures my personal interest in Christ, as an atoning Substitute for me. But how is such an interposition of the Spirit to fit into the exercise of my own faculties of reasoning and choice? Or what is there, in the assigning of this divine origin to faith, to explain or get over the difficulty of my taking home to myself personally a call addressed equally to all men, in connection with an atonement which, from its very nature, must be limited to those - how many or who they may be I cannot te 50:50:- whom he who made it actually and personally, in law and judgment, represented? These are questions which touch the region of what is practical and experimental in religion ; and that not merely in a selfish point of view, or as bearing on one’s own peace and happiness and hope, but also, and at least equally, in connection with that mission of evangelical love to which every real Christian feels himself called.
They are not questions meeting us in any transcendental sphere of ontological speculation, into which an attempt to scan the mysteries of the Divine existence might introduce us. They lie along the path which we have ourselves to tread, and which we would have all our fellow-men to tread with us, that a haven of satisfying rest may be reached - a shelter from the thick clouds of guilt and wrath. It is not, therefore, theoretically, but chiefly in its practical aspects and bearings, that the whole subject to which they relate falls to be considered. Such, at least, is the way of considering it which, as it seems to me, is most needed for earnest minds and in earnest times. And if, in thus considering the subject, we find that our inquiries, when prosecuted by the light which divine discoveries shed upon the darkness of human experience, shut us up at last to a recognition of the unexplained decree and absolute sovereignty of the Most High, as the final resting place of the tempest-tossed soul; if at every turn, and in every branch of the investigation, we find that in the last resort -we must be fain to content ourselves with the assurance, that He whom we have learned to trust and love as the only wise God, and as our Friend and Father, rules supreme, and that his will, simply as his will, must, for the present, be accepted always as the ultimate reason of all things; the conclusion will be to us, amid the perplexities and apparent anomalies of the reign of grace on earth, as satisfying as it was to Christ himself, - when, contemplating the rejection of his gospel by the proud, and its warm welcome among the poor, he “rejoiced in spirit, and said, I thank thee 0 Father, Lord of heaven and earth, that thou hast hid these things from the wise and prudent, and hast revealed them unto babes: even so, Father; for so it seemed good in thy sight” (Luk_10:2].
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I do not intend to discuss in detail the Scriptural evidence of the doctrine of the atonement, or to attempt anything like a direct, full, and formal exposition of all that Scripture teaches regarding its nature and extent, or regarding the saving faith of which it is the ground and object. Enough of this will, as I trust, be brought out, in dealing with the practical difficulties of the question, whether viewed on the side of God and his free gift of salvation, on the one hand, or viewed on the side of man and his acceptance of that free gift, on the other hand. The statements and indications of the divine word may thus be best understood when contemplated in their application to the facts and necessities of human experience. But it is desirable to clear the way, by The Bible indicating at this stage, however imperfectly, the right method of using the Bible as an authority in this whole inquiry. This, accordingly, I shall endeavour to do in the remaining chapters of this first part of my treatise ; - not by any means so as to exhaust the subject, but rather with a view to offer hints and suggestive specimens for its further discussion. For it demands some sense and intelligence to handle the divine word, as an umpire in controversy, with the reverence and deference to which its infallibility entitles it. The mere citing of texts on this side, or on that, is but a poor and doubtful compliment. Too often has Holy Writ been treated like a stammering or prevaricating rustic in the witness-box, whose sentences and half sentences unscrupulous, brow-beating advocates on either side delight to twist and torture at their pleasure. It is chiefly as a protest against such a mode of dealing, with reference to the questions raised about the atonement, and about faith, that my observations are Division of offered. These observations will be directed to the following points.
In the first place, To indicate the proper classification of texts commonly quoted in this controversy as decisive against the Calvinistic view, and the proper principles of their interpretation when classified.
Secondly, To state generally the method of proof on the other side, as illustrating the fair and legitimate way of gathering intelligently, from various incidental notices and references, as well as from express declarations and formal arguments, what is to be received as, upon the whole, the teaching of Scripture on the subject; and,
Thirdly, To give a particular instance of the direct teaching of Scripture, by the exposition of one passage, in which the harmony of the Old and New Testament in asserting the efficacy of an atoning sacrifice, conspicuously appears.
Under the first of these three heads, I shall deal in the present chapter with the texts - most, if not all of them - which are usually alleged in support of the universality of the atonement, or the doctrine that the efficacy of Christ's atoning work, his obedience and death, is co - extensive with the human race ; my object being to show that, when rightly classified and interpreted, according to their several contexts, they do not really touch the question at issue, or decide anything the one way or the other, in regard to it.
Under the second head, I propose in chapter fourth to show how, not mere isolated texts, but unequivocal dectrinal statements and arguments, require or favour the opposite view of the atonement, making it clear that some of the most important positions of Scripture, relative to the life of God in the soul of man, cannot otherwise be maitained.
The third head I devote to giving a specimen, as it were, in chapters fifth and sixth, of what the Old and the New Testaments alike teach as the actual effect of an atonemert, or of an atoning sacrifice offered, accepted, and applied. I do so, because, to my mind, the whole stress of the controversy lies in that direction. I am chiefly anxious to fix attention on the inquiry - What is it that the atonement really does, or effects? To this inquiry I regard every other question as subordinate. And, therefore, I would attempt to indicate the line of Scriptural testimony regarding it, before I proceed, in the second part of the treatise, to grapple with the subject in some of its practical bearings, and in the view of some of its practical difficulties.
The word of God is the sole and supreme authority upon all religious questions. "To the law, and to the testimony: if they speak not according to this word, it is because there is no light in them" (Isa_8:20) ; - that is the universally applicable watchword of sound theological study. It ought especially to be held sacred in its application to topics which, from their very nature, admit and invite a considerable amount of philosophical argument into the discussion of them. The risk of "philosophy, falsely so called," being suffered to mar the simplicity of a purely Biblical faith, cannot be too scrupulously kept in mind and guarded against.
Psychology and metaphysics, as neighbours at least, if not handmaids of divinity, need to• be carefully watched. But the jealous dread of human reasoning may become itself an unreasoning prejudice, when it shrinks from anything like a clear and comprehensive view of the logical bearings of such a controversy as that relating to the extent of the atonement; and the appeal to the Bible may come to be according to the sound rather than the sense, and may degenerate into little more than a sort of lip homage, if particular expressions are seized upon, isolated, and appropriated by disputants, apart from those general considerations, of a Scriptural as well as rational authority and weight, on which it may be found, after all, to be the settlement of the meaning of these very expressions themselves must, for the most part, largely depend. For it is a great mistake to imagine that to treat a subject scripturally means merely to string together a catalogue or concordance of quotations; or that the mind of the Spirit is to he ascertained, on any matter, by a bare enumeration of some of his sayings with regard to it. His meaning is to be known, as the meaning of any other author is to be known. In the case of an ordinary writer of books, especially if he is a man of diversified tastes and talents, - a voluminous writer also, and one of vast compass and variety, - having many different styles for different uses and occasions, and personating by turns many different characters, real or imaginary, whom he makes the vehicles for conveying his sentiments, - we gather his real and ultimate mind on any particular subject, not so much from separate sentences and phrases, culled and collected, perhaps, to serve a purpose, as from an intelligent and comprehensive study of his leading train of thought, with special reference to the scope and tenor of his reasoning on those large and wide views of truth which from time to time occupy and fill his soul.
Surely when the Divine Spirit is the author with whose very miscellaneous works we. have to deal, the same rule of simple justice and fair play ought to be observed. This seems to be what is meant by "the analogy of the faith;" to which, as a rule or canon of Scriptural interpretation, sound and judicious divines are accustomed to attach considerable value. It is substantially the principle sanctioned by the Apostle Peter when he wishes, as it would seem, to guard against a garbled, disjointed, and piecemeal mode of quoting the words of revelation: "No prophecy of Scripture is of any private interpretation; for the prophecy came not in old time by the will of man; but holy men of God spake as they were moved by the Holy Ghost" (2Pe_1:20-21). He, not they, is virtually the author. And it is not as detached utterances of different persons, but as, in all its varied parts and fragments, the manifold and multifarious work of one person, the Divine Spirit, that the "sure word of prophecy" is to be read and understood.
Unquestionably, the rule, as I have stated it, is a right one. At the same time, it must be frankly admitted that there is danger of excess or of error in the use and application of the rule. It may lead to a habit of dogmatical theorizing, and vague, presumptuous generalizing, on the one hand; or, on the other hand, to a loose exegesis and a careless way of handling and examining texts; or to both of these evils together. The appeal must uniformly be sustained as relevant and legitimate when it is demanded that particular passages shall be consulted, as being the real tests or touch-stones by which all general views must be tried. Nor may the natural import and literal force of such passages, taken simply as they stand in the places where they occur, be sacrificed or evaded, out of deference to any system, however apparently Scriptural, or to any foregone conclusion of any sort. All that any one is entitled to insist upon is, that general views of truth, if they seem to have a bearing on the interpretation of particular passages, shall not necessarily be kept out of sight in the examination of them; and above all, that when particular passages are alleged as having a bearing upon general views of truth, care shall be taken to ascertain how far the Great Author meant them to be authoritative for the end alleged or how far he may not rather, on the contrary, have intended them to serve quite another purpose altogether.
It is in strict accordance with these notions, safe enough, surely, and sufficiently honouring to the Bible, that I wish now to enter upon the consideration of those texts, of which there is a considerable number, that are very often brought forward as asserting the universality of the redemption purchased by Christ; and asserting it so expressly and explicitly, in words the most unequivocal, as to preclude all arguments on the other side; as when it is said that Christ is "the propitiation" for "the sins of the whole world" (1Jn_2:2); or that he "died for all" (2Co_5:14); or that by the righteousness of one, the free gift came upon all men unto justification of life" (Rom_5:18); or that Christ must needs "taste death for every man" (Heb_2:9); - all of which, together with other similar statements, are continually urged as if they were in terms decisive of the question, and as if nothing but a reckless tampering with the language of inspiration could blunt the edge of their testimony. Against so summary a procedure, and on behalf of a more cautious and humble style of criticism, I venture to protest; and in support of my protest, I ask the attention of common readers of time Bible, first to what may be said of the statements now referred to collectively, and then to what may be said of some of them more in detail.
Considering the entire series of texts collectively, or in the mass, I may in the outset avail myself, in a general way, of the judicious observations of Professor Moses Stuart, who, as the closing sentence of the very paragraph I am about to quote sufficiently proves; can scarcely be suspected of any undue leaning to the strict Calvinistic doctrine. I refer to the passage for the sake of the general principle it contains. As to the particular text in connection with which he introduces it, I shall presently give my own view of its interpretation; a view which seems to me to exhaust its meaning more fully than that suggested by this eminent commentator. In his Commentary on Heb_2:9; he thus writes: "(Hebrew) means, all men without distinction - i. e., both Jew and Gentile. The same view is often given of the death of Christ. (See Joh. 3:14-17 ; 4:42; 12:32:1; 2:2; 4:14:1Ti_2:3-4. Tit_2:11; 2Pe_3:9. Compare Rom_3:29-30; Rom_10:11-13.) In all these, and the like cases, the words all, and all men, evidently mean Jew and Gentile. They are opposed to the Jewish idea, that the Messiah was connected appropriately and exclusively with the Jews, and that the blessings of the kingdom were appropriately, if not exclusively, theirs. The sacred writers mean to declare, by such expressions, that Christ died really and truly as well, and as much, for the Gentiles as for the Jews; that there is no difference at all in regard to the privileges of any one who may belong to his kingdom; and that all men, without exception, have equal and free access to it. But the considerate interpreter, who understands the nature of this idiom, will never think of seeking, in expressions of this kind, proof of the final salvation of every individual of the human race. Nor do they, when strictly scanned by the usus loquendi of the New Testament, decide directly against the views of those who advocate what is called a particular redemption. The question, in all these phrases, evidently respects the offer of salvation, the opportunity to acquire it through a Redeemer; not the actual application of promises, the fulfilment of which is connected only with repentance and faith. But whether such an offer can be made with sincerity to those who are reprobates (and whom the Saviour knows are and will be such), consistently with the grounds which the advocates for particular redemption maintain, is a question for the theologian, rather than the commentator, to discuss."
With this high authority we who hold the Calvinistic doctrine might be satisfied. And when, in the face of it, we find men still reiterating these particular texts, as if the mere sound of the words were to be conclusive, and they had nothing to do but to accumulate "ails" and "everys," taken indiscriminately out of the Bible, very much as children heap up at random a pile of loose stones, without regard to context, or connection, or arialogy, - the usus loquendi of the New Testament, as Professor Stuart calls it, - we might simply appeal to this testimony of an adversary, as proving, at time very least, that our opponents are not entitled to make such short work of this argument as they are so very much inclined to do.
But, for sake of further illustration, I shall take up several of these passages separately. In doing so, I shall make it my first inquiry, in each case, what is the precise point under discussion. For I must here advert to another maxim or principle of interpretation, quite as important as the one which I have been insisting on. It is a good rule, well known, though, alas! not so well observed, among controversialists, as a rule which ought to regulate their discussions of one another’s views, and their citations of other parties to bear them witness : That a writer’s authority, in any given passage, does not extend beyond the particular topic which he has on hand. You may appeal to him as pronouncing a judgment on the matter before him, but not as deciding another question which may not, at the time, have been in his mind at all. Nothing can be fairer, or more necessary, than this maxim; which may be regarded as a fair extension or explanation of the general canon of interpretation already indicated.
An earnest and simple-minded man offers his opinion frankly on what is submitted to him, without being careful always to guard and fence himself round on every side, lest some incidental remark or phrase he may happen to let fall, in the warmth and energy of his feeling, on a subject, perhaps, in which he takes a deep interest, should be laid hold of and brought up as the expression of his deliberate judgment on some collateral topic, which, all the while, may have been miles away from his thoughts. He relies on your intelligence and honesty - on your good sense and your good faith. If he did not, - if he felt himself bound to be ever qualifying and defining his terms and statemerits and arguments, lest what he gives you as his mind on one point should be used by you as authority on another, - all the freshness and fairness, the generosity and cordiality, of friendship and friendly converse or correspondence, would be at an end; and stiff and strait-laced ceremony would rule the day.
This remark pre-eminently applies to the style and manner of Holy Scripture. For there is no one feature of the Spirit’s communications to us more signally conspicuous than this, that he always gives himself to one thing at a time. Using as his instruments earnest and simple-minded men, who speak as they are moved by him, the Holy Ghost, identifying himself with each, in turn of thought and style of writing, and entering into the very mind of the individual whom he inspires, gives forth, through him, a frank and full utterance on each subject as. he takes it up, with the same unstudied ease and unsuspicious freedom - often even with the same impetuous rapidity of involved grammar and abrupt rhetori 100:- with which the writer himself, if left alone, would have poured out his whole soul. Hence the ease with which anomalies and inconistencies may be raked together, for the use, or abuse, of minute critics who have no mind, and subtle cavillers who have no heart, to understand what the Spirit says, through honest men, to their fellow-men. But "Wisdom is justified of her children." "He that hath ears, let him hear."
The separate passages which I mean to notice may be conveniently brought together in five distinct classes
I. Take, in the first place, these two texts, namely, first, that in the Epistle to the Romans: "Therefore, as by the offence of one judgment came upon all men to condemnation; even so by the righteousness of one the free gift came upon all men to justification of life" (v. 18) ; - and, secondly, that in the Second Epistle to the Corinthians: "For the love of Christ constraineth us; because we thus judge, that if one died for all, then were all dead: and he died for all, that they which live should not henceforth live unto themselves, but unto him which died for them, and rose again" (v. 14,15).
In the first of these passages (Rom_5:18) the sole object of the apostle is to explain, or assert, the principle of irnputation, - the principle upon which God deals with many as represented by one, or with one as representing many. For this end, he draws a parallel between the imputation of Adam’s sin and the imputation of Christ’s righteousness. Evidently, however, the whole value of the comparison turns upon the nature of the transaction on either side, not upon its extent. The identity, or agreement, or correspondence, intended to be pointed out, is an identity in respect of principle. To stretch the language used, so as to make it decide the question of extent, is to represent the apostle as inconsistent with himself in the very matter which he is formally and expressly discussing. For what is the principle of imputation, as he lays it down? It implies these two things:
First, That a vicarious headship be constituted in one person; and,
secondly, That the whole result or consequence of the trial upon which that one person is placed, whether it be success or failure, be actually and in fact communicated and conveyed to all whom he represents.
Of this last condition, he is most careful to prove that it was realized in the imputation of Adam’s sin; and for this purpose he insists very specially on the universality of death, - its having reigned "even over them that had not sinned after the similitude of Adam’s transgression" But it is a condition which, if insisted on at the other side of the antithesis, - and without it the parallel wholly fails and the doctrine of imputation is gone, - is positively irreconcilable with the notion of a general or universal redemption, except upon the hypothesis of universal salvation. For it is of the very essence of the principle of imputation, according to this parallel, that precisely in the same manner in which the guilt of Adam’s sin, with the death which it entailed, did, in point of fact, as well as in law, pass from him to those who were represented by him and identified with him; so, the righteousness of Christ, with the life and salvation which it involves, must be really and actually, in its consequences as well as in its merit, made over to all the parties interested. Hence, if the parallel is pressed, in regard to the extent as well as the nature of the two transactions, life amid salvation by Christ must actually be as universal as death by Adam. Thus, if this text be unwisely pressed beyond the purpose which the writer, at the time of writing, had in his view, - in a manner contrary to the rule of sound criticism and sound sense, - it is really not the limitation of Christ's work to his people that will come to be called in question, but the fact of the final condemnation of any of the wicked.
An observation nearly similar may be made in reference to the second of the two passages in this class (2Co_5:14-15). There, the apostle’s theme is the union and identification of believers with Christ in his death and in his life. His object is, to remind them that as Christ’s death has become theirs, so also has his life. Hence it is to his purpose to argue thus: First, ‘ If one died for all, then were all dead ;" all became dead, or literally, died, - namely, in and with him, through participation in his death. And, secondly, "He died for all, that they which live" - the living - those who through participation of his death become partakers also of his life - " should not henceforth live unto themselves, but unto him which died for them and rose again" Such reasoning is relevant and conclusive for the apostle’s object. He thus brings out the principle of imputation, - that whatever befalls the Head must be held to pass, and must actually pass, efficaciously, to all whom he represents; and he connects with it the principle of vital union, - that all thus represented are partakers in all things, in his death and in his life, with the Head. The whole argument in the context depends on these two principles. The question of the extent of the atonement is not once before the writer throughout the whole of his fervid practical appeal, in which he is not dogmatising, but simply enforcing the high standard of spiritual privilege and duty.
The bearing of Christ's death on the unregenerate is not within the scope of his reasoning; and to regard him as giving a decision on that point, instead of urging home its bearing upon believers, is to introduce an element altogether heterogeneous. Not only is the argument thus hopelessly perplexed, but, as in the former case, it is found to tell in favour of the notion of universal salvation rather than anything else; making actual salvation, through the death and life of Christ, co-extensive with death through the sin of Adam. For in that case we must interpret the expression "then were all dead," as referring to this death of all men through Adam’s sin. Such, however, is not really in the apostle’s view. What he has before him is the death which the "all" for whom Christ died do themselves die, in and with him, when, in virtue of their being united to him, they are "crucified with him" (Gal_2:20).
II. A second class of texts may embrace the following, namely, first, that in the First Epistle to Timothy: "For there is one God, and one mediator between God and. men, the man Christ Jesus; who gave himself a ransom for all, to he testified in due time" (ii. 5,6) ; - secondly, that in the Epistle to Titus: "For the .grace of God that bringeth salvation hath appeared to all men" "The grace of God that bringeth salvation to all men, hath appeared" (ii. 1 1, marginal reading); - and thirdly, that in the First Epistle of John: "My little children, these things write I unto you, that ye sin not. And if any man sin, we have an advocate with the Father, Jesus Christ the righteous: and he is the propitiation for our sins; and not for ours only, but also for the sins of the whole world" 102:1,2).
Of these and the like passages it may be confidently affirmed that the universality asserted in them is plainly a universality of classes, conditions, and characters of men, not of individuals. Thus, in the first of these three passages (1Ti_2:1-6), the apostle is exhorting that prayer be made for all men, kings and rulers as well as subjects. This was a very necessary specification at a time when those in authority, being too often oppressors, might seem to have little claim on Christians for such kindness. Notwithstanding that consideration, the apostle would have intercession offered for kings and rulers; and, in short, for men of all ranks, and all situations and circumstances in the world. It is to enforce this universality of intercessory prayer, in opposition to the idea of excluding or omitting any set of men, even the most undeserving, that he introduces as an argument, first, the universality of the Father’s love, who has no respect of persons, but "will have all men to be saved, and to come unto the knowledge of the truth" (ver. 4); and, secondly, the universality of the Son’s mediation, which has regard to men, as such, without excepting any portion of the race; for he "gave himself a ransom for all, to be testified in due time" (ver. 6).
In the second passage, also (Tit. 1-1 1), admitting the marginal reading of the eleventh verse to be preferable - " The grace of God that bringeth salvation to all men hath appeared" - the design of the apostle evidently is to gather and collect together, in one company, those whom he has been distributing into detachments, according to age, sex, office, and station. Aged men; aged women; young women; young men; Titus, the pastor; servants ; - these he has been, in the preceding part of the chapter, directing severally as to their several duties (ver. 2 - 10). And now, at the eleventh verse, having adverted to the things wherein they are separated from one another, he closes with an appeal to that wherein they agree. For he would have them to remember, and deeply feel, that though their relations in society, with their corresponding trials and obligations, may be, and must be, diversified, calling for different modes of applying the principles and maxims of the Gospel to the practical details of the everyday business of life, - still their positions, as believers, is one, and the motive to obedience is one and the same "the appearing of the grace of God." For that grace "bringeth salvation to all men" alike - however in age, sex, office, or station, they may- differ from one another. And it teaches and binds them all alike to a sober, righteous, and godly life, in the hope of the glorious appearing of Him whose saving grace has appeared already;. - "For the grace of God that bringeth salvation to all men hath appeared; teaching us that, denying ungodliness and worldly lusts, we should live soberly, righteously, and godly, in this present world; looking for that blessed hope, and the glorious appearing of the great God and our Saviour Jesus Christ" (ver. 11-13).
Such is the argument. The very force and beauty of it as an appeal to the intermediate place, or middle stage, which all believers in common occupy, between the two "appearings," the gracious and the glorious, must be admitted to turn upon these being, as to extent, commensurate. The universality, therefore, of the former, or gracious appealing, must be measured by that of the latter, or glorious appearing: as to which there can be no room for question, since it is "unto them that look for him that he is to appear time second time, without sin, unto salvation" (Heb_9:28).
In the third text cited as falling under the second class (1Jn_2:2), the matter is, if possible, still more plain and certain. Let it be noted that in his first chapter, of which the beginning of the second chapter should form a part, - for there is no pause in the sense till the close of the second verse of the second chapter at the soonest, - the apostle’s discrimination of the persons - " we," "you," " they" - is very accurate and exact. In the beginning of the first chapter, he speaks of what he and his fellow-apostles witnessed of the manifestation of THE LIFE; and at the third verse he takes in those whom he is immediately addressing: " That which we have seen and heard declare we unto you, that ye also may have fellowship with us" that is, may have the same fellowship which we have, or be partakers with us in "our fellowship," which "truly is with the Father, and with his Son Jesus Christ" (i. 1-3). Thereafter, the apostle associates those to whom he thus writes with himself and his fellow-apostles - the taught with the teachers - and speaks in the first person, as now comprehending both: "If we walk in the light," you and we together, "as he is in the light, we have fellowship one with another" - we with him and He with us, or you and we together with him"- and the blood of Jesus Christ his Son cleanseth us from all sin" (ver. 7). Twice, indeed, he briefly keeps up the distinction, when, as a master, he tells them, as his disciples, what he would have them to learn, and what is the great object of his testimony and teaching. First, he says, "These things write I unto you, that your joy may be full" (i. 4); and again he adds, "These things write I unto you, that ye sin not" (ii. 1). As their teacher, he would have them, as his scholars, to apprehend more amid more that these two attainments constitute the twofold end of all Christian doctrine and Christian influence ;- fulness of joy, on time one hand; and on the other hand, freedom from sin.
But the "you" and the " I" or "we," are soon again merged in one, "we." The apostle puts, as, alas! he must put, the possible case of those to whom he writes, with all their knowledge of Christian doctrine and subjection to Christian influence, being tempted to sin. Even you, my little children, notwithstanding your holy faith and heavenly fellowship, are in danger of contracting new guilt, and needing new and fresh forgiveness continually. I cannot, therefore, but make the supposition that you may sin, so long as you are in this present body, and in this present evil world. I dare not hope that you will be altogether sinless. I cannot but anticipate that you may fall into sin. For though you have in you that divine seed of the new life, which, in so far as it abides in you, makes sin impossible (iii. 9), you are still liable to the lusting of the flesh against the Spirit. I must remind you, therefore, that you are still apt to sin: not as if I would make allowances or grant indulgences beforehand for sin; but that I may tell you of your constant need of that cleansing blood which has been shed, and exhort you, on the very first instant of your being overtaken in a fault, to flee anew to that fountain, and to flee to it hastily, "lest any of you be hardened through the deceitfulness of sin" (Heb_3:13).
Therefore, "if any man sin," - any one of you. - But stay. We as well as you may be, and indeed are, in the same predicament. "If any one sin" - any of you, shall I say? Nay, let me correct my phraseology. Let me make common cause with you. Let us apostles and you disciples together own our continual liability to sin. "If any man" - any one - " sin" - any of us - " we have an advocate with the Father, Jesus Christ the righteous, who is the propitiation for our sins." Is this merely a plausible paraphrase? Is it not rather really the sense and meaning of the apostle, affectionately pouring out his heart to his "little children’?" Then, if so, what can be the meaning of the short, abrupt, hut most emphatic allusion to a third party - " and not for ours only, but also for the sins of the whole world?" For the apostle instantly returns to the " we" and the "you," and throughout all the chapter, and indeed throughout all the epistle, keeps to that style and manner of warm epistolary familiarity. What, therefore, can the passing introduction of this seemingly extraneous reference to others imply? What, but that the apostle, with his truly catholic love to all brethren in Christ, calls to mind that others, besides himself and those to whom he writes, may be in the same sad case for which he has been making provision? If any of us sin, we have an advocate with the Father - we know where to find relief - we know how we may be restored, and have our backslidings healed.
But this is too good news to be kept to ourselves. Many, too many, of the Lord’s people, in all successive ages, may and must need the same comfort and revival. For the admonition, therefore, of all, everywhere, and to the end of time, who may be situated as we - says the apostle of himself, his fellow-apostles, and his little children, all alike, - as we, some of us, or all of us, may be situated - overtaken, that is, in a fault, fallen from their first love, lapsed into sin - the universal efficacy of this remedy is to be asserted, as available, in such circumstances, not for us only, but for all.
Who does not see that, when the text is thus interpreted according to its connection, it cannot possibly be any general or universal reference of the atonement to all mankind, whether believers or not, that is meant? The whole propriety, sense, and force of the passage are gone, and all its sanctifying and comforting unction is evaporated, if it be held to denote anything whatever beyond that special efficacy of Christ’s blood and intercession which cleanses the believer’s conscience anew from the defilement of backsliding, and delivers his heart afresh from the baseness and bondage of corruption. I bring together, in a third class, the following texts.
First, that prophecy or warning in the Second Epistle of Peter 102:1): " There shall be false teachers among you, who shall bring in damnable heresies, denying the Lord that bought them."
Secondly, that solemn appeal which Paul makes to the Hebrews (x. 28,29): "He that despised Moses’ law died without mercy under two or three witnesses: of how much sorer punishment, suppose ye, shall he be thought worthy, who hath trodden under foot the Son of God, and hath counted the blood of the covenant, wherewith he was sanctified, an unholy thing, and hath done despite unto the Spirit of grace?’
Thirdly, Paul’s tender cxpostulation in his First Epistle to the Corinthians (viii. 10,11): "For if any man see thee which hast knowledge sit at meat in the idol’s temple, shall riot the conscience of him which is weak be emboldened to eat those things which are offered to idols; and through thy knowledge shall the weak brother perish, for whom Christ died?" And
Fourthly, a similar expostulation in his Epistle to the Romans ( 14:1 5): "But if thy brother be grieved with thy meat, now walkest thou not charitably. Destroy not him with thy meat for whom Christ died."
We have here a class of texts in which, being "bought by the Lord ;" being "sanctified," or cleansed, "with the blood of the covenant ;" being interested in Christ as "dying for them," - wouid seem to be represented as consistent with men bringing upon themselves swift destruction" (2Pe_2:1); "dying without mercy," and "falling into the hands of the living God" (Heb_10:28-31); perishing," and "being, destroyed," through the liberty of others becoming to them a stumblingblock (1Co_8:11; and Rom_14:15).
Now, it is remarkable that in all these passages, the strong amid awful appeals made turn on the interest which God has in the parties referred to, rather than on the interest which they have in. him. They assert God’s prerogative, rather than their privilege. They proceed on the consideration, not of any claim which they have upon God, but of the claim which God has upon them. In this view, what gives to these texts, rightly apprehended, their peculiar point, emphasis, and solemnity, is not the assertion, as a matter of fact (de facto), on the part of the persons referred to, of the tie, or the relationship, or the obligation, indicated by the expressions used; but rather the assumption of it, as a matter of right (de jure), on the part of God.
Thus, the first two of these texts (2Pe_2:1; Heb_10:28-29) bring out, in stern relief, on a background of bright profession and promise, the black guilt of apostasy, and of the bringing in of damnable heresies. The latter of the two, the solemn warning of Paul, is applicable chiefly to the case of private members of the Church, who, beginning with "forsaking the assembling of themselves together" - growing weary of godly fellowship and society - lapse gradually into "wilful sin," and are in imminent hazard of being finally and fatally hardened. The former, again, the prophetic intimation of Peter, has respect to "teachers" in the Church, whose insidious poison of false doctrine tends to eat away as a canker, first. the religion of the people, and then their own. For, alas! how often have ingenious innovators in the faith of the gospel, or in the form of sound words which embodies and expresses it, almost unwittingly unsettled and undermined the principles of others, before they have begun to feel in their own souls the destructive tendency of their speculations. In both of these instances, the object of the Spirit is to paint, as with a lightning-flash across the thunder-cloud, the perilous position of the individuals who are to be warned; to startle them with a vivid insight into the view which God is entitled to take, and in fact cannot but take, of their aggravated sin; to fill them with salutary alarm, by opening their eyes to a clear foresight of the inevitable ruin which their sin, if persevered in, must entail on them. For everywhere throughout Scripture it is intimated that, whatever assurance believers may have of their final salvation, they are to be as sensitively alive to whatever has even the most remote tendency to a separation from Christ, as if they were every instant in danger of perishing. Assurance, indeed, on any other footing, would be a carnal, and not a spiritual boon; it would be disastrous, instead of being helpful and beneficial to the soul. Hence the apostle’s language in that remarkable passage in which he intimates, that he was as jealous over himself, in the article of bodily indulgence, as if he had always in his eye the possibility of intemperance becoming, after all, his snare, and its bitter fruit his fate (1Co_9:27). It is on the same principle that the two texts in question are to be understood. They indicate, on the one hand, what true Christians, whether private members or office-bearers in the Church, must always keep before them, as the inevitable issue of an unsteadfast walk, or of false teaching, should they be seduced into either of these snares. And they indicate also, on the other hand, in what light God must regard their sin and danger, and in what character, considering their profession to him and his right over them, he cannot fail to view and visit them, when he comes to judge. Their sin must fall to be estimated, and their judgment must fall to be determined, by the standard of their Christian name. It is as Christians that they are to be considered as sinning. It is on that footing, as reprobate and apostate Christians, that they are to be condemned.
The other two passages in this class (1Co_8:10-11, and Rom_14:15) are warnings to those who, on the strength of their own. clearer light and more robust conscience, may be tempted to despise or offend the weaker members of the Church. Evidently, therefore, these texts point out the light in which the parties addressed are to regard those whom they are in danger of vexing or misleading. They are to regard them as brethren; weak, perhaps, but still brethren; interested in the same Saviour with themselves, but yet, notwithstanding that, not so secure as to be beyond the reach of serious and fatal injury, at the hands of their fellow-Christians. The lesson to time strong is twofold. In the first place, do not look on the weak with contempt, as if their scruples were undeserving of your attention and consideration. They are your brethren still, relying, as you do, on Christ as their only surety; and if they lose their hold of him, having ito other reliance on which to fall back.
And therefore, secondly, beware lest you should be inclined to plead, in excuse for any use of your liberty that may wound or insnare their consciences, that this is no concern of yours, since, if they are Christ’s, he will keep them safe from harm. So far as your conduct toward them is concerned, you are to treat them, even as you are to treat yourselves, with all that delicacy and tenderness which the most precarious and uncertain tenure of grace might prompt. To you, the humble believer, on whose unnecessary fastidiousness you are tempted to look down, - and with whose minute cases and questions of casuistry you are provoked to trifle or to be angry, - is still, with all his weakness, a brother. He is to be treated by you as a brother, for whom, as well as for you, Christ died. Whatever may be his security in the Saviour whom he trusts, that can be no reason for your taking liberties and tampering with the eternal interests of his soul. Beware how you deal with him, lest you should have his blood to answer for. Fix deep in your minds and hearts this solemn thought, - if ever, at any moment, you are inclined to follow your own more liberal opinions, without respect to their influence on him, - that at that very moment, whatever God may think of him, he is to you simply a brother, who, through your knowledge, and by your eating, is placed in extreme danger of perishing and being destroyed for ever.
IV. The fourth class of texts to which I have to advert, consists of such as the following: "Behold the Lamb of God, which taketh away the sin of the world!" (Joh_1:29); - " God so loved the world, that he gave his only-begotten Son, that whosoever believeth in him should not perish, but have everlasting life" (Joh_3:16); - the Samaritans "said unto the woman, Now we believe, not because of thy saying: for we have heard him ourselves, and know that this is indeed the Christ, the Saviour of the world" (Joh_4:42); - " I, if I be lifted up from the earth, will draw all men unto me" (Joh_12:32); - "We have seen, and do testify, that the Father sent the Son to be the Saviour of the world" (1Jn_4:14).
In regard to this series of texts, I am disposed most gladly to admit that in them, as in sundry other places, the universal bearing on mankind at large of the exhibition of the cross and the proclamation of the gospel, is graciously and gloriously attested. I might observe, indeed, that General in strict accordance with the context arid the connection, each of these passages might be shown to coincide, in substance, with those of the class first cited, which assert the indiscrimninate applicability of Christ’s work, without respect of persons, or distinction of "Jew or Greek, barbarian, Scythian, bond or free." They all, therefore, equally with those of that first class, fall under the general remarks of Professor Moses Stuart, already quoted, as to the right and fair exegetical canon for interpreting such indefinite statements. I cannot but think and feel, however, that they go a little further, or rather, that they touch upon a somewhat different topic. They seem to me to have respect, not to the design and efficacy of the atonement, in its accomplishment and application; nor even, strictly speaking, to its sufficiency; but solely to the discovery which, as a historical transaction, or fact in providence, it is fitted to make of the Divine character generally, and especially of the Divine compassion and benevolence. In that aspect, or point of view, they are to be regarded as giving intimation of the widest possible universality.
This is particularly the case in that most blessed statement: "God so loved the world, that he gave his only-begotten Son, that whosoever believeth in him should not. perish, but have everlasting life." For I confess I am but little inclined to qualify or explain away the term "world," as here employed. I rather rejoice in this text, as asserting that time gospel has a gracious aspect to the world, or to mankind as such. "God so loved the world" - that is, the world of mankind, in opposition or contradistinction to angels; he so loved mankind as such, without reference to elect or non-elect, that "he gave his only-begotten Son." The giving of his Son was, and is, a display of good-will towards men, towards men as such, towards the human race. Let it be observed, however, that even here nothing is said about God giving his Son for all. On the contrary, the very terms on which the gift of his Son is described imply a limitation of it to them that believe. On that limitation, indeed, depends the fulness of the blessing conveyed by it. The design of Christ’s death is, in fact, in express terms, and very pointedly, restricted to them ‘that believe, - to "whosoever believeth in him."
And on that very account, this gift by God of his own Son is amplified, intensified, and stretched out, in regard to the amount of benefit intended to be communicated, so as to make it take in not only escape from perishing, but the possession of everlasting life. It is the gift of his Son with this limited design - namely, that "whosoever believeth in him might not perish, but have everlasting life " - which is represented as being an index and measure of his love to the world at large, or to mankind as such. And it is so, through the manifestation which the cross gives, to all alike and indiscriminately, of what it is in the mind amid heart of God to do for a race of guilty sinners. As to any further meaning in that text, it can only be this: that it is a testimony to the priority or precedency of God’s love toward man, as going before, and not following from, the mediation and work of Christ. I speak, of course, of the order and nature of causation, not of the order of time; for in the counsels of eternity there can be no comparing of dates. But it is important to adjust the connection of sequence or dependence between the love of God to man and the work of Christ for man, as cause and effect respectively. And one main object of this statement of our Lord undoubtedly is, to represent the Father’s good-will to men as the source and origin of the whole scheme of salvation; in opposition to the false and superstitious idea of God’s kindness being, as it were, purchased and reluctantly extorted by the interposition of one more favourable and friendly than himself to our guilty and perishing world.
V. Apart from the four different classes of of texts, texts which I have been considering, there is a single passage which seems to stand isolated and alone, and which I take by itself, as forming, in a sense, a fifth class. It is that passage in the Epistle to the Hebrews in which Christ is spoken of as "tasting death for every man" (2:9).
Now, as to this text, one thing, at least, is very clear. The apostle’s train of reasoning in the passage in which it occurs has no reference whatever to the question of the extent of Christ’s work, but only to the depth of that humiliation on his part which it implied, and the height of glory for which it prepared the way. In other portions of this very chapter Paul distinctly limits to the elect the whole of our Lord’s mediatonal character, office, and ministry; as when he is spoken of as standing in the relation of "captain of their salvation" to the "many sons" whom he is "bringing to glory" (ver. 10); and when he is represented as discharging a brother’s office, in his incarnation, suffering, and death, and by his sympathy and saving help, to the "children," the little ones, "whom God has given him" to be "his brethren" (ver. 1:3-1:7). In the verses now in question, the apostle is expounding the eighth Psalm, in connection with that high argument for the superiority of Christ over the angels which occupies the first two chapters of his epistle. He regards that psalm as a prediction of the Messiah’s exaltation, in human nature, far above the visible glory of time moon-lit and starry heavens; and in particular, he interprets it as announcing also his previous and preliminary abasement. He thus turns the lowly appearance of Jesus in the flesh, which might have been urged as an objection against his divine and heavenly rank, into an article of evidence in its favour. It was in accordance with prophecy that the Messiah should be thus humbled, in the first instance, and should thereafter and thereupon be exalted to glory.
But the apostle does not rest merely on the word of prophecy. He appeals to the very nature and necessity of the case, as requiring that the Messiah’s exaltation should be reached through humiliation, - and through humiliation, moreover, in human nature. If he is to be "crowned with glory and honour," it must, in all propriety, be on account of some previous work, or warfare, or suffering of some sort. It is, in fact, on account of, or "for the suffering of death." In order to such "suffering of death," for which he is to be "crowned with glory and honour," he must "be made" in a low estate; low in comparison with his original dignity and rank. In point of fact., he "is made a little lower than the angels." But why lower than the angels? Because, for the carrying out of the purposes of the grace of God, he is "to taste death for every man."
It is quite manifest that the number of those for whom he is to taste death is an element altogether irrelevant to the scope of the apostle’s discourse. It is their nature alone that it is in point and to time purpose to notice. Any reference to the universality of the atonement would, therefore, be here entirely out of place. But this is not all. A. reference, so to speak, to the individuality of the atonement will be found to be most significant. And such a reference this text contains. The assertion is, that Christ must taste death for men; one by one, as it were; individually and personally; bearing the sins of each. This is opposed to the notion of his death, or his work of atonement, having a reference merely to mankind collectively and in the mass. Had it been a work of that sort - a method of vindicating the divine justice, and opening a door of pardon, common to al 50:- it does not appear how it might not have been accomplished by him without his becoming lower than the angels. In the angelic nature itself, it might be conceived possible for him to have effected the adjustment required; and that, too, even by some sort of "suffering of death," leading to his being "crowned with glory and honour." But the work being one of substitution, representation, suretiship, and, in fact, identification - in which he is not to sustain a general relation to the race as a whole, but a very special, particular, and personal relation to men one by one - taking the place of each, and meeting all the obligations, responsibilities, and liabilities of each - the necessity of his manhood becomes apparent had it been a general measure for upholding the divine government, and introducing an indiscriminate amnesty for all, there might have been other ways. But when it was to be "the tasting of death for each,." there could be but one way. He must take upon him the very nature of the individuals whom, one by one, - or each one of whom, - he is personally to represent. There is much meaning to believers, and much ground for mourning on the one hand (Zec_12:10), and for comfort on the other (Gal_2:20), in this view of the efficacy of Christ’s death being distributed among them; and that not in the way of division, as if each got a part, but, as it were, in the way of multiplication, so that each gets all; and every man of them may as truly realize Christ’s tasting death specially and personally for him, as if he had been the only sinner, in whose stead, and on whose behalf, Jesus was nailed to the cross.
It will be admitted, I think, that I have selected for classification and examination the strongest rather than the weakest of the texts on examined. . . . which opponents of the Calvimstic system are accustomed to rely. And it can scarcely be said that I have dealt with them in a perfunctory or evasive manner. I have simply sought to ascertain in each case what it is that the inspired writer is really speaking about, or aiming at; giving him the benefit of the fair and reasonable presumption, that he is not so illogical as gratuitously to introduce extraneous matter into the very heart of his reasoning or discourse. My exegetical skill may fail me in endeavouring to apply a sound general principle of interpretation to particular passages; but I am entitled, on behalf of Calvinism, to demand that whoever calls that system or its apologists to account, on the ground of these passages, shall intelligently apply to them some sound principle himself.

